Introduction
Th e historical Jesus research as a global cultural phenomenon did not begin in modern times. It started right from the New Testament era itself. By historical Jesus is meant the question whether Jesus of Nazareth (ca. 4 BCE/6 CE-33 CE) really existed, whether he personally said, taught and did all the things attributed to him; and whether from the extant "historical" records we today can gain a glimpse of his historical person "as he really was." Global research could mean attempts to discover what the diff erent nations and scholars worldwide are saying or have said in their diff erent cultural contexts about the historical Jesus as here outlined. Th is study, however, focuses on how each epoch and culture, starting from the New Testament era, understands and appropriates the global Jesus whose global cultural nature is given by God, in virtue of his being God's universal Messiah, not a human construct. It acknowledges that the main resources in any discussion of the historical Jesus are the canonical gospels, though recently the "historical" value of the apocryphal gospels is being emphasized.
1 As Dei Verbum rightly observes, "even among the New Testament, the Gospels have a special place, and rightly so, because they are our primary source for the life and the teaching of the Incarnate Word, Our Savior."
2 Th e debate on the historical nature or otherwise of these documents cannot invalidate their irreplaceability as our unique primary sources for meeting the Jesus of history, or their value in themselves as historical documents. 3 Secondly, these historical documents on the historical Jesus, we recall, were not written for Christians of the twentieth or twenty-fi rst centuries. It is even doubtful that New Testament authors ever thought the world would last this long, given their expressed belief in the Lord's promise to return soon or that the generation then alive would not pass away until all his words and promises had been fulfi lled, notwithstanding the Lukan parables warning against expectation of immediate return ) of the master going on a long journey (cf. Luke 20:9-19).
4 Any discourse on the historical Jesus, therefore, needs to bear in mind the short term, contextualized, localized, even personalized, community-based and faith-motivated nature of these documents and, above all, their interpretative nature.
5 Reception, digestion/assimilation and transmission are integral aspects of the New Testament writings, especially the gospels (cf. Luke 1:1-4; John 20:30-31). Th is applies also to what they record about the historical Jesus. All history, not only the "history" of the historical Jesus, is interpretation, as is all human endeavor, since to be human is to be a hermeneut, an interpreter, one who is able to read, understand and respond to the signs
